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for salvation. The final stage of life for which his whole
career has been a preparation is one of Nivritti or com-
plete surrender, and hence of moksha, or liberation. Thus
the formula of Dharmarthakamamoksha, which indicates
the ideal of complete life taking into account all
the facts of human nature without doing violence either
to the flesh or to the spirit, was a corrective to the
monastic Buddhism of the times. It was proclaimed in a
thousand different ways in all the literature of the Hindu
Renaissance—the two Epics, the Code of Manu and the
subsequent Puranas, This point regarding the two paths
of Prarntti and A~/m///, the former gradually leading to
the latter, should be carefully borne in mind, for we shall
find that it gives the clue to the teaching of the Bhagavad
Gita.
In accordance with the scheme of life thus outlined,
domestic virtues were glorified and a philosophy of active
life was developed. Ideal types of character represent-
ing all stages of life were clothed in epic grandeur and
set before the nation. We have in the Epics not only the
ideal hermit or sannyasin, but also the ideal king, the
chaste wife, the loyal brother, the disciplined student, the
righteous citizen and the faithful servant. It is difficult
to exaggerate the educative influence on the national mind
of such concrete examples as Rama, Lakshmana, Sita,
Yudhishtira and Bhishma. These have moulded Hindu
society as the Homeric characters moulded Hellenic
society. Thus the abstract truths of the Upanishads be-
came vital forces holding together a great civilization only
when they were incarnated in epic types. The formula
of Dharmarth<akamamoksha would have remained only a
formula if it had not been exemplified in a thousand ways
by the innumerable lives of the saints in the Epics and

